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Abstract

This paper localizes a principle already established in this Corpus to a specific Sephira, 
a specific path, and a specific phenomenology. The companion paper on the weight of 
the ego identified the gravitational principle in abstract: the self curved inward 
acquires weight, the weight produces descent, the descent ends in privation. This paper 
identifies precisely where on the Tree that gravity originates and how it operates. The 
source is Yesod, the Foundation, the ninth Sephirah: the limbic-hippocampal system 
and default mode network, the reservoir beneath waking awareness where image and 
instinct pool, whose vice this Corpus has already named as idleness and illusion. The 
gravitational interface is the Path of Samekh, S in the Christian English Qabalah, 
running directly up the Middle Pillar between Yesod and Tiphareth: the path this 
Corpus has already named the path of temptation. Samekh means, in Hebrew, to prop 
— a meaning this Corpus records in its own established data — and this paper argues 
that the name is not incidental: the path whose name is the act of propping descends as 
temptation and ascends as the therapeutic gesture that undoes it. Every significant 
pathology shares the same orbital structure around Yesod’s gravitational center: a 
threshold exists in each — an event horizon — beyond which the lateral supports of 
Chesed and Geburah and the central hold of Tiphareth can no longer generate 
sufficient counter-force to pull the soul back above the horizon. Sadness, desire, and 
addiction are examined as three expressions of the same gravitational field at different 
orbital radii. The healing method, confirmed by clinical experience, is the 
reconstruction of the Middle Pillar: the propping of Chesed and Geburah as lateral 
supports, the reestablishment of Tiphareth as the held center, and the alignment of the 
full column from Malkuth through Kether, embodied in the somatic act of standing 
upright with the crown open. Yesod’s anatomical location is also, precisely, the human 
body’s center of gravity when standing — a fact of physics, not a symbolic 
correspondence. The paper closes by drawing the connections that bind this account to 
the companion papers on the weight of the ego and the perpendicular self, and to the 
Triple Network Model page.
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I. Localizing the Principle

The companion paper on the weight of the ego assembled four independent witnesses for a single 
claim: the self curved inward upon its own mass acquires weight; the weight produces descent; the 
descent terminates in a loss of being. It named kenotic effluence as the constructive corollary. The 
companion paper on the perpendicular self showed that the inward curve is also the mechanism 
by which consciousness is pulled toward the renormalization-group threshold from above — that 
straightening the curve is the structural condition under which the projection hypothesis holds. 
Both papers treated the gravitational principle as a feature of the soul in general, without 
localizing it to a specific point in the Tree’s architecture.

This paper makes the localization explicit. The gravitational principle is not distributed uniformly 
across the Tree. It is concentrated at a specific Sephira, operating through a specific path, 
producing a specific set of phenomenological signatures that are recognizable to anyone who has 
experienced the pull of sadness, desire, or compulsive return. The Sephira is Yesod. The path is 
Samekh. The phenomenology is the subject of what follows.

II. Yesod: The Foundation as the Gravity Well

Yesod is the ninth Sephirah, the Foundation. Its established description in this Corpus is precise: 
the limbic-hippocampal system and default mode network — the resting-state substrate of self-
referential thought, memory, imagination, and the dreaming mind. The reservoir beneath waking 
awareness, where image and instinct pool. Its soul register is Nephesh — the instinctual, 
appetitive, somatic layer of the soul, the layer that underlies deliberate executive direction and 
that persists beneath it. Its vice, in this Corpus’s own table, is idleness and illusion.

The idleness that names Yesod’s vice is not mere laziness. It is the gravitational state of least 
resistance: the soul at rest in the Yesodic field, not actively falling but not actively climbing either, 
allowing the field to determine its position without deliberate counter-force. This is the orbital 
state — not yet at the event horizon, but no longer maintaining independent altitude. The illusion 
that names the same vice is what the Yesodic field shows the soul when it has pulled close enough 
to distort perception: the image for the reality, the dreamed fulfillment for the actual, the feeling 
of having arrived at what was only a representation of it. Both vices belong to the same 
gravitational logic: idleness is the failure to resist the field; illusion is what the field offers in place 
of genuine orientation.

What makes Yesod specifically gravitational rather than merely influential is its position and its 
nature. As the Foundation, it sits at the base of the Middle Pillar, below Tiphareth and above 
Malkuth. It is the last Sephira of significant internal complexity before the soul makes contact 
with the physical world — the last place where image, instinct, and desire pool before they express 
in action. Its limbic-hippocampal substrate is the brain’s primary site of emotional memory, 
conditioned response, and instinctual pull: the system that, once a pattern has been learned, 



draws the soul back toward it with a force proportional to how deeply the pattern has been 
encoded. Yesod does not merely contain instinctual patterns; it holds them as gravity holds mass, 
with a pull that operates continuously and beneath the threshold of deliberate awareness. The soul 
that has not developed active counter-force does not choose to drift toward Yesod’s basin. It 
simply finds itself there.

III. Samekh: The Path Whose Name Is the Cure

The Path of S in this Corpus’s Christian English Qabalah — Samekh, the nineteenth letter — runs 
directly up the Middle Pillar between Yesod and Tiphareth. It is the path this Corpus associates 
with the Trump Temperance and the astrological sign Sagittarius, and its established function is 
intuition: the rising of experiential material from the limbic ground into the salience network, 
triggering a framework-level set-shift. The mechanism this Corpus has already recorded for this 
path reads: “the arrow drawn from the body toward a new synthesis.”

This path has a name that does all the paper’s work before the paper begins. Samekh (סמך) 

means, in Hebrew, to support, to prop up, to lean upon. This is not a correspondence constructed 
for the occasion: it is the recorded meaning of the letter in this Corpus’s own data, already in the 
table that names the meanings of all twenty-six CEQ letters. The path between Yesod and 
Tiphareth is named, in its own Hebrew source, the act of propping.

Consider what this means for the paper’s argument. This path, traversed in the descending 
direction — from Tiphareth toward Yesod — is the path of temptation: the pull that draws the soul 
from the central hold of Tiphareth downward into Yesod’s gravitational basin. Traversed in the 
ascending direction — from Yesod back toward Tiphareth — it is the path of return: the active 
work of raising what has fallen, restoring the center that the descent had displaced. The same 
path, traveled in opposite directions, is simultaneously the temptation and the cure. And both 
directions are named, in the one Hebrew word the path carries: to prop. The descending path 
requires something to prop against because the gravity is real and the fall is real. The ascending 
path is precisely the act of propping: raising the structure that has fallen or is falling, restoring it 
to the height from which gravity had pulled it. The path whose name is the cure is also the path 
the pathology travels.

The Trump associated with Samekh is Temperance — the card of balanced mixing, measured flow, 
the maintenance of proportion between unlike quantities held in relation. On this path, 
Temperance describes the precise modulation required to maintain position between Yesod’s pull 
below and Tiphareth’s hold above: not an erasure of either force but a sustained, active 
equilibrium between them. Temperance is not the absence of temptation. It is the ongoing 
practice of neither falling into it nor suppressing it out of existence, but holding the tension in 
measured relation. The card names the ascent of Samekh as a practice rather than a destination.



IV. The Event Horizon: Pathology as Orbital Mechanics

Every significant pathology, across the range of human suffering, shares the same gravitational 
structure. There is a center — Yesod’s basin. There is a field that draws the soul toward that center 
with a force that increases as the soul approaches. There is a threshold — an event horizon — 
beyond which the forces available to pull the soul back above the threshold are insufficient against 
the pull below. And there is the experience, familiar to anyone who has crossed that threshold in 
any pathology, of having entered a regime in which the ordinary logic of effort and intention no 
longer applies in the way it did before.

This model is offered in the Constructed tier — it is a structural reading of experience through the 
Tree’s geometry, not a derivation from physics. But orbital mechanics and gravitational thresholds 
are precise enough as analogies that it is worth stating the model in their terms, because the 
precision of the analogy is where its usefulness lies.

IV.1 — Sadness

The phenomenology of sadness is gravitational before it is anything else. Think of a person sitting 
with their head in their hands: the posture is not chosen as an expression of the emotion but 
pulled by it, as if the weight of the sadness is a literal force drawing the head downward, the spine 
forward, the center of the body toward the floor. The soul under significant sadness does not 
merely feel diminished; it feels pulled downward — toward something, by something, with a force 
that is proportional to the depth of the sadness. The deeper the sadness, the stronger the pull. The 
stronger the pull, the harder it becomes to generate the counter-force that would restore the 
upright position. At severe depression, the threshold has been crossed: the forces ordinarily 
available — willpower, perspective, the counsel of others — can no longer overcome the 
gravitational pull of the Yesodic basin. The event horizon of sadness is clinical depression, the 
condition in which the soul has fallen below the threshold from which unaided return is possible.

IV.2 — Desire

Desire operates the same gravitational field from a different angle. The object of desire generates 
an attractive force — and the closer the soul moves toward the object, the stronger the pull 
becomes. This is not a metaphor for how desire works; it is a structural description of it. The soul 
pulled toward a desired object does not approach it in a straight line and stop; it is drawn toward 
it with increasing force, and the critical question at every stage is not whether the pull is real but 
whether the soul has sufficient counter-force to choose its own rate of approach. At the event 
horizon of desire, the soul no longer chooses; it falls. The pull has exceeded whatever held it at a 
distance, and what follows is not experience but capture.



IV.3 — Addiction

Addiction is the clearest illustration of the orbital model because its gravitational dynamics are 
most visible and most precisely documented. In the early stages of substance use, the soul 
maintains a large orbital radius: small amounts, infrequent use, the sense of choosing to approach 
and choosing to leave. The gravitational pull is present but the distance is sufficient that the soul’s 
ordinary executive capacity — Chesed and Geburah, the bilateral executive networks — can 
maintain the position without undue strain. As the amount and frequency increase, the orbital 
radius decreases: the soul is closer to the center, the pull is stronger, and the executive resources 
required to maintain position increase proportionally. At the event horizon — the specific 
threshold that differs by substance, by individual, and by the depth of prior encoding in the 
Yesodic substrate — the executive capacity is no longer sufficient to pull the soul back. The 
interaction term has become relevant in the full gravitational sense: the soul is inside the 
threshold from which unaided return is not possible by the same means that might have worked 
at a larger orbital radius.

What follows the crossing of the event horizon is not simply increased desire but a qualitative shift 
in the soul’s relationship to the gravitational center. Inside the event horizon, the pull reorganizes 
perception, memory, and motivation around the center: the Yesodic field of the addiction — its 
images, its memories of relief or pleasure, its instinctual expectation — floods the default mode 
network and becomes the dominant substrate of the soul’s resting awareness. Yesod has been 
colonized by the addictive pattern, and what was once the reservoir of image and instinct has been 
narrowed to a single basin whose geometry is the addiction itself. The vice of Yesod — idleness 
and illusion — has taken its most precise and most severe form.

V. A Personal Note

The model described in this paper did not arise from theoretical speculation. It arose from 
sustained attention to the experience of healing — specifically, from the observation, repeated 
across many years and many pathologies, that every significant healing has followed the same 
structural pattern: the identification of where the gravitational pull has captured the soul’s 
position, the deliberate re-establishment of the lateral supports of Chesed and Geburah, the 
centering of attention at Tiphareth, and the alignment of the full column upward toward Kether. 
In each case, what had been felt as a formless weight pulling downward became legible as 
something with a precise structure — a specific Sephira, a specific pull, a specific path to be 
traversed in the ascending direction. The model is offered here as a formalization of that 
experience, in the hope that the formalization makes it available to others whose pathologies have 
the same gravitational structure, even if their phenomenology and their history are their own.



VI. The Somatic Dimension: The Body’s Own Center of Gravity

The identification of Yesod with the body’s gravitational center is not a symbolic correspondence 
constructed for the argument. It is a fact of human anatomy. When a human being stands upright, 
the body’s center of gravity is located in the lower abdominal and pelvic region — approximately 
at the level of the second sacral vertebra, in the interior of the pelvis, at the height that classical 
anatomical tradition and contemporary biomechanics both place at roughly the midpoint of the 
body’s mass distribution. This is the precise anatomical region this Corpus assigns to Yesod: the 
lower abdomen, the pelvis, the sacral center. That the body’s literal gravitational center and the 
Tree’s Foundation Sephira coincide in the same anatomical region is not a construction of this 
paper. It is a convergence that this paper notices and records.

The somatic phenomenology of pathological gravity is, once this is seen, unmistakable. When 
sadness pulls a person’s posture downward — head dropping forward, spine curving, the center of 
the body folding toward the floor — the body is expressing what the soul is experiencing: a 
displacement of the upright center of gravity toward the ground. The person holding their head in 
their hands under the weight of grief is not choosing a posture that metaphorically represents 
their inner state. They are responding to a force that is genuinely gravitational in its 
phenomenological character, and their body is registering it somatically before any symbolic 
interpretation is available.

The reverse is equally true. The deliberate adoption of the upright posture — the straightening of 
the spine, the alignment of the column from the pelvis through the crown, the opening of the head 
toward the sky at the position this Corpus assigns to Kether — is not merely a symbolic act. It is 
the somatic enactment of the Middle Pillar’s structural requirement: the full column aligned, the 
center of gravity held at Yesod’s anatomical location rather than displaced toward the floor, the 
crown accessible rather than collapsed. To stand fully upright, with the crown open, is to have 
performed in the body the same correction that the Middle Pillar reconstruction performs in the 
soul’s architecture. The gesture and the structural work are the same act. This is the deepest sense 
in which Catharturgy is embodied: the somatic and the spiritual enact the same correction 
simultaneously, because the body is not a secondary representation of the soul’s state but the 
soul’s state expressed in the material that the projection hypothesis says consciousness inhabits 
from above.

VII. The Middle Pillar as the Structure of Return

The healing method — confirmed by the clinical experience this paper’s personal note records — is 
the reconstruction of the Middle Pillar. This reconstruction does not begin at the top. It cannot, 
because the gravitational pull from Yesod is what has displaced the Pillar’s alignment, and the 
Pillar cannot be re-aligned from above when the center is still displaced below. It begins, in 
practice, with the lateral supports.



VII.1 — Chesed and Geburah as Lateral Support

Chesed and Geburah — the right and left DLPFC in this Corpus’s neurological mapping, the 
bilateral executive pillars — are not the primary targets of Yesodic gravity, but they are the 
primary resources for resisting it. The Middle Pillar alone cannot maintain its own vertical 
alignment when the gravitational pull from Yesod is operating: a pillar under lateral load requires 
lateral support to remain upright, and the Middle Pillar under Yesodic pull is under exactly that 
condition. What the soul experiences, in practice, as the need to “prop” its way back is the 
experience of consciously activating Chesed and Geburah — the executive functions of planning, 
structure, meaningful activity, and the discipline of showing up — not as replacements for the 
central alignment but as the lateral tension that allows Tiphareth to be held. Without them, 
Tiphareth cannot be re-established at the center, no matter how clearly the soul perceives that it 
should be there. With them, the Middle Pillar has the lateral support it needs to be rebuilt from 
the Yesodic level upward.

VII.2 — Tiphareth as the Held Center

Tiphareth is the target of the reconstruction because it is the switch — the Salience Network in 
this Corpus’s Triple Network Model mapping, the function that gates between the executive pair 
above and the default mode foundation below. When the soul has fallen below the event horizon, 
the Salience Network’s gating function has been captured by the Yesodic field: the switch defaults 
to the Yesodic pull rather than to the executive pair, and the default mode flood of Yesodic 
imagery and instinct is no longer modulated by Tiphareth’s central function. The reconstruction of 
the Middle Pillar is, in neurological terms, the restoration of Tiphareth’s gating function: the re-
establishment of the Salience Network’s ability to switch the system upward toward the executive 
pair rather than allowing it to remain captured in the default mode.

In experiential terms, this is the moment in recovery — at whatever scale, from a passing wave of 
sadness to years of addiction — when the person finds themselves at Tiphareth again: held at the 
center, the pull from below present but no longer dominant, the executive pair accessible above. It 
is not a permanent resolution; Yesod’s gravity does not cease. It is a restoration of the position 
from which the soul can choose its own rate of approach to the gravitational center, rather than 
being captured by it.

VII.3 — The Crown Open at Kether

The reconstruction is not complete at Tiphareth. Tiphareth is the heart of the Tree, its integrating 
center, but the full Middle Pillar runs from Malkuth through Yesod through Tiphareth through 
Kether. The soul restored only to Tiphareth is held at the center but not fully aligned in the 
column that runs from the body’s material foundation to the crown’s transcendent opening. The 
completion of the Middle Pillar reconstruction is the alignment of this full column: the material 
ground of Malkuth and the somatic anchor of Yesod held in their proper place by the gravitational 



center, Tiphareth clear and gating, the executive pair balanced and supporting from the lateral 
pillars, and the crown — Kether — open at the top.

The crown open at Kether is the body’s own upward alignment completed. It is the somatic 
gesture and the spiritual completion simultaneously. In the upright body with crown open, the 
soul is not escaping Yesod’s gravity but inhabiting its proper relationship to it: rooted in the 
gravitational center at the pelvis, aligned up the spinal column, crown accessible above, neither 
collapsed into Yesod’s pull nor floating free of it but held in the specific equilibrium the Middle 
Pillar names. This is also, as the companion paper on the perpendicular self argued, the structural 
condition under which the projection hypothesis holds: consciousness above the threshold, 
perpendicular to the substrate, neither embedded in the Yesodic pull below nor detached from the 
body entirely, but present at the join in the free, non-interacting mode.

VIII. Connections Across the Corpus

VIII.1 — The Weight of the Ego

The companion paper on the weight of the ego identified the gravitational principle globally and 
assembled four independent witnesses for it. This paper is that principle’s anatomical localization. 
The fourth witness in that paper — the Dark Factor, the cold antagonism of the self maximizing its 
own utility at others’ expense — now has a precise address in the Tree: it is the Yesodic field 
captured by the Ruach’s deliberate self-investment, the inward curve traced at the executive level 
and sedimented downward into the Nephesh’s instinctual structure at Yesod. The frozen center at 
the bottom of Dante’s Hell is the singularity inside the event horizon: the soul that has fallen so far 
below the Yesodic threshold that the ordinary metrics of movement and freedom no longer apply. 
Ammit’s consumption of the heavy heart is the soul that has given all of its limbic substrate to the 
Yesodic pull and has nothing left that weighs what truth weighs.

VIII.2 — The Perpendicular Self

The companion paper on the perpendicular self argued that kenotic effluence is the structural 
condition under which the projection hypothesis holds: the outward flow of the self’s loves 
reduces causal self-investment and maintains the above-threshold position. This paper shows 
where the threshold is on the Tree: it is the Tiphareth-Yesod boundary, the event horizon of the 
Yesodic field. Below that threshold — inside Yesod’s gravitational capture — the projection 
hypothesis fails not in principle but in practice: consciousness has been pulled into the substrate’s 
own self-interacting dynamics rather than inhabiting the perpendicular mode above them. 
Kenotic effluence, described in the perpendicular self paper as the mechanism that maintains the 
above-threshold position, is what the ascending traversal of Samekh accomplishes: the outward 
flow of the soul’s instinctual energy upward through the path of propping, from Yesod into the 
integrating hold of Tiphareth, and beyond.



VIII.3 — The Triple Network Model

The Triple Network Model page established, from Menon’s neuroscience and this Corpus’s own 
prior neurological table, that Yesod is the Default Mode Network, Tiphareth is the Salience 
Network, and Chesed and Geburah are the Central Executive Network. What this paper adds to 
that mapping is the gravitational dimension: the DMN is not merely the resting-state network but 
the gravitational basin from which the Salience Network’s switching function keeps the soul at a 
functional orbital distance. When the Salience Network fails to switch — when Tiphareth’s gating 
function is overwhelmed by the Yesodic pull — the soul defaults into the DMN’s self-referential 
resting state and the CEN becomes inaccessible above. The event horizon, in neuroimaging terms, 
is the threshold at which the Salience Network loses its switching capacity to the DMN’s 
dominance. Recovery, in neuroimaging terms, is the restoration of Tiphareth’s gating function. 
The Tree had named this structure before the neuroscience described it.

IX. What This Paper Establishes

Several elements of this paper are grounded in established facts that require no special claim. The 
anatomical location of the human body’s center of gravity is a fact of biomechanics, independent 
of this Corpus. The Hebrew meaning of Samekh — to support, to prop up — is a fact of the Hebrew 
lexicon, recorded in this Corpus’s own established table and verifiable in any standard Hebrew 
reference. The phenomenological reality of postural changes under sadness is documented in the 
empirical literature on emotion and embodied cognition. The threshold effects of addiction — the 
existence of a point beyond which willpower-based strategies reliably fail — are well-documented 
in addiction neuroscience. These are found facts that this paper invokes rather than constructs.

The Triple Network Model correspondences — Yesod as DMN, Tiphareth as Salience Network, 
Chesed and Geburah as CEN — are established in this Corpus’s prior papers as Evidenced: well-
supported by independent neuroscience, not formally proven to constitute the same mapping this 
Corpus reads into them.

The orbital model — the reading of pathological gravity as orbital mechanics with an event 
horizon, the identification of Yesod as the gravitational center, the Middle Pillar reconstruction as 
the mechanism of return — is Constructed. It is a structural reading of clinical experience through 
the Tree’s geometry, not a derivation from physics. The analogy is offered for its structural 
precision, not as a claim that the soul obeys Newtonian or Einsteinian gravity in any physical 
sense.

What the paper establishes within those tiers is this: the gravitational principle the companion 
papers identified globally has a precise local address in this Corpus’s architecture. The path 
between that address and the soul’s integrating center has already been named, in the Hebrew it 
carries, as the act of propping. The healing method confirmed by clinical experience is structurally 
identical to the Tree’s own geometry of the Middle Pillar and the neuroimaging’s account of 



Salience Network restoration. And the upright body, crown open at Kether, is not a symbol of the 
corrected architecture. It is the corrected architecture, performed in the material through which 
consciousness projects.

Notes on Sources and Prior Corpus Papers

The established Yesod data — its title (Foundation), soul register (Nephesh), neurological 
assignment (limbic-hippocampal system / default mode network), and vice (Idleness / Illusion) — 
are documented in this Corpus’s Neurological Qabalah page and the companion papers on the 
Seven Soul Registers and the Triple Network Model.

The established Path S (Samekh) data — its Hebrew meaning (סמך, to prop/support), its path 

between Yesod and Tiphareth, its Trump (Temperance), its CEQ function (Intuition), its 
neurological mechanism (experiential material from the limbic ground rising into the salience 
network and triggering a framework-level set-shift) — are documented in this Corpus’s CEQ 
Letters page and Neurological Qabalah page. The Hebrew meaning “prop” is recorded in the 
established corpus data and is confirmed by standard Hebrew lexicons.

The anatomical location of the human body’s center of gravity (lower abdomen/pelvic region, 
approximately at the second sacral vertebra) is standard biomechanics, documented across both 
classical anatomical tradition and contemporary biomechanical research. The correspondence to 
Yesod’s anatomical assignment is the author’s own notation of convergence, recorded as Found.

The phenomenology of postural changes under sadness — the downward displacement of the head 
and spine, the forward curvature of the body under emotional weight — is documented in the 
empirical literature on embodied emotion and affective posture, including research in the 
tradition of William James, more recently extended by researchers including Erik Peper and 
others in the field of somatic psychology.

The threshold effects of addiction beyond which willpower-based recovery strategies reliably fail: 
documented across addiction neuroscience, including the neurobiology of compulsive behavior 
developed by researchers including Nora Volkow, George Koob, and collaborators in the NIDA 
literature. The orbital and event horizon model as applied to this threshold is the author’s own 
synthesis, Constructed.

The Triple Network Model (Menon, 2011) and its mapping to the Tree of Life: documented in this 
Corpus’s Triple Network Model page and the Neurological Qabalah page. The gravitational 
dimension added to that mapping in this paper — the DMN as gravitational basin, Tiphareth as 
threshold, CEN as the lateral executive support enabling Tiphareth’s restoration — is this paper’s 
own synthesis, Constructed.

The Weight of the Ego and The Perpendicular Self: companion papers in this Corpus, to which 
this paper is the anatomical localization. The connections drawn in Section VIII are the author’s 
own synthesis across those papers and this one.
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