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Abstract

This treatise states, as a first principle, the structural conviction that governs the whole 
Catharturgy Corpus: perpendicular ontology. Where the founding axiom establishes 
that nothing can limit God but itself, and the system of Kenotic Effluent Panapotheism 
establishes that God creates by outpouring rather than withdrawal, perpendicular 
ontology establishes how the registers of being that the outpouring produces are 
related to one another. The principle is this: distinct registers of being are substantially 
distinct — distinct in kind, in a single act, not by graded descent — and they are related 
not by a continuum along a single axis but by intersection at right angles, 
perpendicularly; they are continuous only at the intersection, and dimensionally other 
everywhere else. The master paradigm is the meeting of body and soul: dimensionally 
distinct yet genuinely continuous at the point where they intersect, neither identical 
nor separate. The treatise develops the principle in its own right — its relation to the 
kenotic outpouring, its refusal of the emanationist continuum, the body-soul paradigm 
that is its clearest instance, and the consequences that follow for every register the 
Corpus treats — so that the principle invoked throughout the system has a single 
foundational statement of its own. Its governing consequence is that the divine can be 
genuinely present at every register without being on a continuum with any of them: 
presence by intersection, distinction in substance.
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I. The Place of the Principle

Three convictions stand at the foundation of the Catharturgy Corpus, and they are ordered. The 
first is the axiom that nothing can limit God but itself: the only available form of limitation upon 
the unlimited is self-limitation. The second is the system of Kenotic Effluent Panapotheism, which 
holds that God creates not by withdrawal or contraction but by outpouring — a giving-forth that 
fills rather than a vacating that empties — securing the otherness of what is made by conditioning 



it dimensionally rather than by retreating from it. The third, which this treatise states in its own 
right, is perpendicular ontology: the account of how the registers of being that the outpouring 
produces stand related to one another. The first says that creation is possible only by self-
limitation; the second says that the self-limitation takes the form of outpouring; the third says 
that what the outpouring produces are registers related perpendicularly — substantially distinct, 
intersecting dimensionally, continuous only at the intersection.

The principle has been invoked throughout the Corpus — in the account of the elements, of 
matter, of the soul’s relation to the body, of the Spirit’s relation to the world, of the two natures 
and the two wills — but it has not had, until now, a single foundational statement of its own. This 
treatise supplies it. Perpendicular ontology is not one application among the others; it is the 
structural grammar in which all the others are written, and it deserves to be stated as a first 
principle alongside the axiom and the system, rather than only inferred from its uses. And it 
answers, at the level of structure, the deepest confusion of Western thought — the conflation of 
the existential and the ontological, or their setting in antithesis — for perpendicularity is precisely 
the relation that is neither: distinct and intersecting, neither merged nor opposed. The full 
account of that confusion and its resolution is given in the companion foundational treatise ‘The 
Conflation of the Existential and the Ontological’; the present treatise states the perpendicular 
principle on which that resolution rests.

II. The Principle Stated

Perpendicular ontology may be stated as a single principle with three clauses. First, distinct 
registers of being are substantially distinct: they differ in kind, not merely in degree. The soul is 
not a refined form of the body, nor matter a coarsened form of spirit; they are different in what 
they are. Second, this distinctness is given in a single act, not arrived at by a graded descent 
through intermediate dilutions: there is no spectrum of intervening stages along which one 
register shades into the other. Third, the registers are related by intersection at right angles — 
perpendicularly — rather than by continuity along a single axis: they meet, and at the point of 
meeting they are genuinely continuous, while everywhere else they are dimensionally other. 
Distinct in substance; intersecting in dimension; continuous only at the intersection. That is the 
whole of the principle.

The geometric image is exact and not merely illustrative. Two lines that lie along the same axis are 
continuous: each is more or less of the same single dimension, and to travel along one is to arrive 
by degrees at the other. Two lines that meet at right angles are not continuous in that way: they 
share exactly one point, the point of intersection, and away from it they depart into dimensions 
that do not coincide. Perpendicular relation is the relation of genuine meeting without genuine 
continuity — real contact at the intersection, real distinctness in dimension. This is why the 
principle is named perpendicular: the registers of being meet as perpendicular lines meet, at an 
intersection they truly share while remaining dimensionally distinct.

Perpendicular ontology in three clauses: distinct registers of being are substantially distinct, 
differing in kind not degree; this distinctness is given in a single act, not by graded descent; and 



the registers are related by intersection at right angles, continuous only at the intersection and 
dimensionally other everywhere else. Distinct in substance, intersecting in dimension.

III. The Body-Soul Paradigm

The clearest instance of the principle, and the one from which it is most readily grasped, is the 
relation of body and soul. The body and the soul are not the same substance — the soul is not the 
body refined, nor the body the soul condensed; they are distinct in kind. Nor are they two things 
merely set side by side, externally related, as a pilot to a ship. They intersect: there is a real point 
of meeting at which the soul is genuinely present to the body and the body genuinely bears the 
soul, where the two are continuous — and away from that intersection each is dimensionally other 
than the other, the soul not reducible to the body’s dimension nor the body to the soul’s. The 
human person is precisely this perpendicular intersection: two registers, substantially distinct, 
meeting and continuous at their intersection, dimensionally distinct in their reach.

This is why the body-soul relation is the master paradigm of the whole system, and not merely one 
example among others. Every other perpendicular relation the Corpus treats is read on its model: 
as the soul meets the body — distinct in kind, continuous at the intersection, dimensionally other 
in reach — so the higher register meets the lower throughout the structure of things. The body-
soul intersection is the perpendicular relation made most intimate and most evident, the one each 
person is, and therefore the one by which the principle is best learned. To understand how one’s 
own soul is joined to one’s own body — neither identical to it nor separable from it, meeting it at 
an intersection that is oneself — is to understand perpendicular ontology from the inside.

The body-soul relation is the master paradigm: not the same substance, not externally juxtaposed, 
but perpendicular — distinct in kind, continuous at the intersection that is the person, 
dimensionally other in reach. Every higher-to-lower relation the Corpus treats is read on its 
model. To understand how one’s soul meets one’s body is to understand the principle from the 
inside.

IV. Perpendicularity and the Kenotic Outpouring

Perpendicular ontology is the natural structure of a creation that proceeds by outpouring rather 
than by withdrawal, and seeing why ties the third principle to the second. A cosmology of 
withdrawal — the divine contracting to leave a vacated space in which the world may exist — tends 
toward a continuum: the world is what is left where the fullness has been thinned or removed, and 
the registers grade into one another by degrees of remoteness from the withdrawn source. But a 
cosmology of outpouring does not vacate; it gives forth, and what it gives forth is genuinely other 
not because it is far down a gradient of diminishing presence but because it is conditioned into its 
own dimension. The outpouring fills; the otherness of what is filled is secured by dimensional 
conditioning — by the giving of a distinct register — not by distance along a single line. And a 
register given in a single act of dimensional conditioning is exactly a register substantially distinct 
and perpendicularly related: distinct in kind, met at the intersection where the outpouring fills it, 



dimensionally other in its own reach.

So perpendicularity is not an additional doctrine laid beside the kenotic outpouring; it is the shape 
the outpouring takes. To create by outpouring is to constitute distinct registers that the fullness 
meets and fills at their intersections — which is to say, to constitute a perpendicular order. The 
self-limitation that the founding axiom requires is enacted as the outpouring that the system 
describes, and the outpouring is structured as the perpendicular intersection of registers that this 
treatise states. The three principles are one descending articulation: limitation is possible only as 
self-limitation; self-limitation takes the form of outpouring; outpouring constitutes perpendicular 
registers.

A second and independent route arrives at the same paradigm from the side of the soul’s own 
connection to God rather than from the structure of the outpouring as such: if that connection is 
genuine, and God is dimensionally incommensurable with the physical order God is continually 
giving, the soul connected to God cannot itself be reducible to that physical order, and must be of 
a higher dimensional register meeting it at the person. The argument is set out in full in the 
panapotheism addendum, Section II.6, where it is offered as a soft proof of the present principle 
— two lines of reasoning, constructed from different premises, converging on the perpendicular 
relation of body and soul stated here.

V. The Refusal of the Continuum

The principle’s sharpest consequence is its refusal of the emanationist continuum, and this is 
where it does its most important work. The Platonic and Gnostic traditions, building creation as a 
graded descent — the One overflowing into Intellect, Intellect into Soul, Soul into Nature and 
matter — produce a continuum along which the divine and the material differ by degree, 
connected by an unbroken substantial gradient. The danger of this structure, when the divine is 
placed at the top of it, is that the divine is made continuous in substance with matter at the 
bottom, differing from it only in dilution. Perpendicular ontology refuses the continuum at its 
root. The registers are not graded stages along one axis but substantially distinct dimensions 
meeting at intersections; there is no spectrum of intervening dilutions, because the distinctness is 
given in a single act rather than reached by descent.

This refusal yields the principle’s governing consequence: the divine can be genuinely present at 
every register without being on a continuum with any of them. Presence is intersection, not 
gradation. The fullness meets and fills each register at the intersection — truly present there, 
genuinely indwelling — while remaining substantially distinct from the register it fills, because the 
relation is perpendicular and not continuous. Presence without continuum; indwelling without 
dilution; contact at the intersection without confusion of substance. This is the answer the Corpus 
gives, wherever the question arises, to the ancient difficulty that presence seems to require 
continuity and continuity dissolves distinction: it requires no such thing, because perpendicular 
intersection is presence that preserves distinction. The divine is present to the world as the soul is 
present to the body — at the intersection, fully, without becoming the dimension it meets.



Presence is intersection, not gradation. The fullness meets and fills each register at the 
intersection — truly indwelling — while remaining substantially distinct, because the relation is 
perpendicular, not continuous. Presence without continuum, indwelling without dilution: the 
answer to the ancient difficulty that presence seems to require continuity and continuity dissolves 
distinction.

VI. The Reach of the Principle

Once stated, the principle is seen to govern register after register throughout the Corpus, each a 
perpendicular intersection read on the body-soul paradigm. The elements are read at two 
registers, the elemental quality meeting its substrate perpendicularly. The qualities of matter — 
wetness, heat, and the rest — arise at the perpendicular intersection of registers rather than along 
a material continuum. The neurological Tree and the virtue Tree are one Tree at two registers, 
continuous at their intersection and dimensionally distinct, not two correlated structures on one 
axis. The two natures of the Son meet perpendicularly — the Chalcedonian without-confusion and 
without-separation being exactly substantial distinctness with real intersection. The Spirit and the 
physical world are substantially distinct, meeting by dimensional intersection rather than 
standing on a continuum. In each case the same structure obtains, and the principle stated here is 
what they have in common.

The reach of the principle is therefore the reach of the system itself. Wherever the Corpus speaks 
of two registers, of dimensional distinction with continuity at the intersection, of presence without 
continuum, of the higher meeting the lower without grading into it, it is applying perpendicular 
ontology. This treatise has stated the principle in its own right so that those applications have a 
foundation to rest upon rather than a structure to be inferred from. The axiom gives the 
possibility of creation; the system gives its manner, the outpouring; and perpendicular ontology 
gives its form — the perpendicular intersection of substantially distinct registers, continuous only 
where they meet, of which the soul joined to its body is the nearest and clearest instance, and the 
divine present to its creation the highest.
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